.++ They were written in 1953, That was the year of Stalin's
death, on the one hand, and th2 East German Revelt, on the cther
hand. A new era of struggle for freedom had opened with the East
German revolt, and within a few weeks it was followed by a revolt
in the slave labor camps of Vorkuta inside Russia itself. Clearly,
Stalin's death symbolized the beginning of the end of totalitarian-
ism. The maturity of the age could be seen in the fact that the
average man on the street and the nhilosopher were asking one and the
same qusstion: Can man be free in this age of totalitarian bureau-
cracy? We leaped generations ahead when the workers in a satellite
country and those in slave labor camps took matters into their own
hands and thus illuminated the road ahead to a new society.

1950 had opened a new era in production with the first serious
introduction of automation in the fcrm of the continuous miner. From
the first industrial rew lution, th:z rewly-born factory proletariat
gained the impulse to struggle for tte shortening of the working
day, and thereby established a new piv’losovay. "In place of the
pompous catalogue of the *inalienablz rights of man'', Marx wrote
in his greatest theoretical work, Capital, “comes the modest Magne
Charta of a legally limited working-day, which shall make clear
'when the time which the worker sells is ended, and when his own
begins.' What a distance we have travelled!"

The second industrial revolution was being translated by the
workers the world over into a new humanism. Never have they posed
the question more clearly as not being one of material possessions
nor annual wages but of conditions of labor in a fundamentally new
way of life. Without this universel philosophic form, state capital-
ism as a tendency would remain economist and incomplete. Although
we, as a state capitalist tendzncy, had been saying for years that
we live in an age of absolutes, that the task of the theoreticians
was the working out materialiscically of Hegel's last chapter on
The Absolute Idea, we were unsble to relate the daily struggles
of the workers to this total conception. The maturity of the
age, on the other hand, disclosed itself in the fact that, with
automation, the worker began to question the very mode of labor.
Thus the workers began to make concrete, and thereby extended,
Marx's profoundest couceptions, for the inrermcst core of the



Marxian dialectie, around which everything turns, is that the
transformetion of society must begin with the material life of the
worker, the producar.

In 1953, when we were preparing to come out with a paper
that would be a break from all previous radical papers, 1 turned
to philosophy and saw in the Absolute Idea the breakdown of the
division between theory and practice in the movement for total
freedom. What was new was that there was a dialectic not alone in
the movement from theory to practice, but from_practice to theory.
That, in essence, was the gist of the letters to Hauser, the ohilosopher-
designate, who, after demurring a day or so, came back with her
usual hyperbole: "I think that these notes represent our Philosophic
Notebooks, comparable to those of VL in 1915."

Johnson, the titular founder of the state-capitalist ten-
dency, however, had other ideas. He never acknowledged receiving the
letter, and when Hauser came to him with enthusiasm for all the "dis-
coveries"l had made, he managed to shut her up too. What had pre-

viously been a literary cligue now became a philosophic clique as
well,

The titular head of the state capitalist tendency, far from
looking at the stage of production and stage of workers revolt, was
busy examining the "social personaiity" and "original characters” and
the "uniqueness" of the great literary writers, to which the new
humanism of the great East German Revolt played a secondary role.

It is high time to abolish the division between the "theore-
tical leaders" and the "rank and file", as well as between "the inside”
and "the outside", While the form in which the ideas first evolved
in the mind of the author are rough and even abstruse, no stage in
the evolution of the book need be kept private, These notes and these
letters are being published for gll who ave iurzrested.

Detroit, Michigan 4 RDW
November, 1955



May 12, 1953

Dear H:

I am going to take the plunge and if it turns out that I
have behaved like a bull in a china shop-- well, I simply have to
take my chances or I will never get to sleep nights at all.

There is no concrete problem that I meet daily, no matter how minor,
that doesn't send me scurrying to the LOGIC and by now I'm so drunk
with it all that I brazenly shout that in the dialectic of the
Absolute Idea is the dialectic of the party and that I have just
worked it out.

Just like that. I have taken the plunge. But I will re-
strain myself from beginning with the conclusions and the differ-
entiation of us from Lenin and even us from 1948 but I will have
you bear with me as I go through the whole last chapfter of the
Logic. However, before I do so, let me state what I am not doing:
1) T am not touching upon the mass garty; the wrkers will do vhat
they will do and until they do we can have only the faintest in-
timation of the great leap. 2) This is not 1948, but 1953; I am
not concerned with spontaneity versus organization, nor with
Stalinism which the workers will overcome.

I am concerned only with the dialectic of the vanguard party
T that type of grouping like ours, be it 1arge or small, and its
relationship to the mass.

Q

Let's begin with the beginning: “The Absolute Idea has now
turned out to be the identity of the Theoretical and the Practical
Idea. ! At this moment this means to me that the party is the
identity or unity of the activity of the leadership and the
activity of the ranks. "Each by itself is one-sided and contains
the Idea itself only as a sought Beyond and unattained goal,; each
consequently is a synthesss of the tendency and both contains and
does not contain the Idea...." And further down on the same page
(466) we have the warning that ths Absolute Idea "contains the
highest opposition within itself,"

While the staggering truth of tais last phrase sinks in, I
will make one more quotation from that page: "The Absolute lIdea
is the only object and content of philosophy. As it contains every
determinateness, and its essence is to return to itself through
its self-determination or particularization, it has varicus phases.
It is the business of philosophy to recognize it in them. Nature
and 5pirit are different manner ~Ff procenting its existence...."
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Because the party is the only object and content of our
philosophy here, I wish to make two jumps here. Cne 1s to con-
trast to the mammer in which Other is explained on this page where
"Notion" as person, is impenetrable and atomic subgect1v1t wniie
at the same time 1t is not exclusive 1nd1v1dua11ty, but is, for
1tself, universality and cognition, and in its Other has its own
0b3ect1v1ty for object." Here then Other is the proletariat out-
side., What I wish to contrast to it is the description of Other
when the Notion is further developed on p. 477 where Other turns
out to be, not the proletariat outside, but the party ltself.
Fegel says:

"The second or negative and mediated determination
is at the same time the mediating determination.
At first it may be taken as simple determination,
but in truth it is & reference or relation; for
it is negative -~ the negative, however, of the
positive, and includes the latter. It is not
therefore the Other of a term to which it is in-
different, for thus it would be neither an Other,
nor a reference or relation; it is the Other in
i1tself, the Other of an Cther. It thus includes
its own Other, and so is contradiction, or the
posited dialectic in itself."

The other jump that I referred to that I wish to make is to
leave the Logic for a =oment and go to the last chapter in the
Phenomenology. In that chapter on Absclute Knowledge Hegel writes:

"The object as a wble is the mediated result

(the syllogism) or the passing of universality
into individuality through srecification, as also
the reverse process from individual to universal
through cancelled individunality or specific
determination.® (p. 791)

Take a second look at the phrase, "the mediated result" and re-
member that our object is the party and that we are working out
the friangular relationship not oaly politically but philosophically:
that, syllogistically speaking, the party is the totality, the
mediated result of the three layers and at _the same time 1t is
what it 1s by its relationsiip to the proletariat outside, on the
one hand, and to the universal of socialism, on tne other hand,
excert that the two are now not "on the one hand" and "on the

other hand' but interpenetrated.

Hegel goes on. (»., 804): "3pirit is the movement of the
self which empties (externalizes) itself of self and sinks itself
within its own substance, and gua subject, both has gone out of
the substance itself, making it3 substance ard object and a content,
and also supersedes thls distinction of objecctivity and contcent.
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So Socialism too as it "externalizes" itself in parties,
and in this case I mean not the vanguard grouping but the Paris
Commune, the Soviets, the CIO, and so is Hegel talking of hist@ry:
"The other aspect, however, 1 which Spirit comes into being
History, is the process of becom1n6 in terms of knowledge, a con-
scious self-mediating process-~ Spirit externalized and em thed in
Time." (p. 807) But he does not leave it atv nistory (which in-
cludes historic development for us not only of the above, but the

historic development of the party -- 1903, 1920-23, now). He ends
Absolute Knowledge with:

The goal, which is Absolute Knowledge or Spirit
knowing itself as spirit, finds its pathway in the
recollection of spiritual forms (Geister) as they
are in themselves and as they accomplish the
organization of their spiritual kingdom. Their
conservation, looked at from the side of the free
existence appearing in the form of contingency,
is History; looked at from the side of their
intellectually comprehended organization, it is
the Science of the ways in which knowledge appears.
Both together, or History (intellectually) com-
prehended (begriffen) form at once the recollection
and the Golgotha of Absolute Spirit, the reality,
the truth, the certainty of its throne, without
which it were lifeless, solitary, and e2lone. (p.85CS)

Now the way I see this connect with the Logic, p. 466,
where I left off before I began jumping around, is that where
the "various phases" could have meant stages of development within
the party such as 1903, 1920-23, etc., the recognition of the
different manners of the existence of thz Absolute Idea as Nature
and Spirit, or the country and someihing iike the CIO rather than
a "strict party" meant you are a fool if you cannot recognize
the party in that for that is sccialism just as at one time it was
sufficient to define it as "electr icity plus soviets." The world
concepts, the American roots, and us. We will come back to that,
but now I wish to return to Hegel as he develops his Absolute
Idea logically. On the next nage (467) he writes: "Thus the
logical idea has itself as infinite form for content....As
opposed to forrn, content appears as COther aml as giveNeeess"

"The Absolute Idea itself has orly this further content, thatv

the_form—determination is its own perfected totelity ~-~ the pure
Notion....What remains there fore to be considecred here is rot a
content as such, but the universal element of its form -- that is,

the method."

In the party both as political crganization and as the
reczlization °  of the theory of knowledge, the "form-determin-
ations" r form of relations between leaders and ranks, bhetween
the various” layers, and within each layer tells the wwple story.
There is no content outside of that. Cr, once again to stick

close to Hegel, "The method therefore is both soul and snbstance, and notbiug
is either conceived or known in its truth except iunsofar as it ia completely
subjeet te the methed..." (p.L68)

(He)
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Hegel brings this development of method to a climax by
contrasting sharply what it is to inquiring cognition where it
is "in the position of a tool, of a means which stands on the
subjective side, whereby the method relates itself to the object"
to what it is in the dialectic:

But in true cognition the method is not merely

a gquantity of certain determinations: it is the
fact that only because it equally has the signifi-
cance of objective, so that in the conclusion,

it does not merely achieve an external deter-
minatencss through the method, but is posited

in its identity with the Subjective Notion.

It is directly after this that Hegel discloses to me the
secret of something that I have been chewing over like a dog
does a bone, for many a moon -- the intuition of the leader which
he cails "internal intuition"., Pirst, letfs watch the process
of arriving at internal intuition: 1) method only has to have 2a
beginning and so that is where we must begin 2) but this begin-
ning (and he warns later that "neither in actuality nor in though:"
is there any beginning "so simple and abstract as is commonly
‘magined) is not "the immediate of sensuous intuition" which
"is manifoeld and individual". 3) No, this beginning is "inter-
nal intuition."

Secondly, note the contrast between "the immediate of
sensuous intuition" and which comes from that which is, from the
way, we woxld say, the third layer lives, and "the internal
intuition" of the leader which comes from the way he thinks.

Jam these two opposites together, and you will first under-
stand a sentence back on p. 467: "The self-determination there-
fore in which alone the Idea is, is to hear itself speak...." In
a word, the self-development of socialism, objectively and sub-
Jectively, gives off impulses which come one way to the leader,
another way to the class as a whole, but what is important is that
it is determined to appear "to hear itself speak'., And the beauti-
ful part about the "internal intuition" is that this "beginning
must be inherently defective and must be endowed with the impulse
of self-development." (p. 471)

So that, finally, we reach Hegel's conclusion that nothing
in 1life or in thought has a beginning so simple as is imagined but
that "every beginning must bz made from the Absolute, while every
progress is merely the exhibition of the Absolute... The progress
is therefore not a kind of overflow, which it would be if in trutn
that which begins were already the Absolute; rather the progress
consists in this, that the universal determines itself and is the
universal for itSelf, that is, is equally also individual and sub-
ject. It is the Absolute only in its completion.” (p. 471-2)
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So although we began with the universal of socialism and
although we have seen socialism in the various phases of the
Commune, the Soviets, the CIO, it is not yet IT for it can be it
"only in its completion." The new society will not be until it
is; now we see only intimations, approximations, but it is never-
the less all around us, in the lives of the workers and in the
theory of the party, so until the solution of the conflict and

the abolition of the division, we are back to stages of develop-
ment :

Cause is the highest stage in which the concrete
Notion as beginning has an immediate existence
in the sphere of necessity, but it is not yet a
subject which, as such, preserves itself also in
its actual realization. (472)

Here I wish you to remember that in this page and in the
next is where Lenin made his own 16-point definition of the dia-
lectic, the essence of which was threefold: 1) the transformation
of anything into its opposite (collapse of 2nd International);

2) the absolute in every relative which is the transition to some-~
thing else (Monopoly as eve of socialist revolution); and 3)
thought reflects reality (objective world connections). That we
can fit Lenin in too here historically can now be seen from the
fact that in the previous section on The Idea of Cognition, Lenin
had gone further, saying that "lan's cognition not only reflects
the objective world but creates it", but when he reached the
Absolute Idea it was not the creativity that he developed but

the objective world comnections because to him in 1915 the Idea
as _"objective truth" of necessity predominated over any actual
reconstruction of society, or the 1917 "scocialism looking at us
through all windows".

We, however, can go furthcr, and not only further than Lerin
but further than we ourselves did in 1948 when the Nevada Dialectics
so profoundly held forth on the positive in the negative. But
holding fast to the positive in the negative then meant only the
general development of socialism through overcoming Stalinism,
whereas now we can be more concrete, at least in relation to our
own organization where the mediating determination is a negative
"but the negative of the positive and includes the latter." Now
you can see why some 1l pages back I called attention to this
further determination of Other as "its own Other'...Ythe posited
dialcctic of itself.":

The first or immeédiate term is the Notion in
itself, and therefcre is the negative only in
itself; the dialzctic moment with it therefore
consists in this, that the distinction which

it implicitly contains is posited in it. The
second term on the other hand is itself the
determinate entity, distinction or relation;

hence with it thne dialectic moment consists in

the positing of the unity which is contained in it..
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We have reached the turning point despit the unity or the
party as a totality, since "the negativity which has just been
considered is the turning point of the movement of the Notion.

It is the simple point of negative self-relation, the innsrmost
source of all activity, of living and spiritual self-movement,

the dialectic soul which all truth has in it and through which it
alone is truth; for the second transcendence of the opposition
between the Notion and Reality, and that unity which is the truth,
rest upon this subjectivity alone. --The second negative, the
negative of the negative, which we have reached is this-trans-
cendence of the contradiction, but is no more the activity of au
external reflection than the contradiction is: it is the inner-
most and most objective moment of Life and Spirit, by virtue of
which a subject is personal and free." (pp. 477-8)

NCW STAND UP AND SHOUT FERSCONAL AND FREE, PERSONAL AND
FREE, PERSONAL AND FREE A3 LENIN SHQOUTED LEAP, LEAP, LEAP WHEN
HE FIRST SAW DIALECTICAL DEVELOPMENT TO BE THAT AND ALSC THE
OBJECTIVE WORLD.

I will return to freedom, and where our age proves it has
abolished the distinction between theory and practlce and that
which is the preoccupation of the theorests freedom out of one-
party totalitarianism is the preoccupation of the great masses,
but now I must still stick close to Hegel for when he reaches
that point he goes not into paeons of freedom but an attack on
all old radical parties from the Social-Democracy (Kant to Hegel)
to the SLP (formalists to Hegel) and he does not let go until the
method itself extends itself into a system: (p. 480)

And on p. 482 he says:

The method effects this as a system of totalluy...
This progress determines itself, {irst, in this
manner, that it bsgins from simple determinateness
and that each subsequent one is richer and more
conerete," /TIt has not been a straignt line, but
an approach both rearward and forward so that we
can sec.../ "In thc absolute method the Notion
preserves itself in its otherness, and the uni-
versal in its particularization, in the Judgment
and in reality; it raiscs to cach next stage of
determination the whole mass of its antecedent
content, and by its dialectical progress not only
loses nothing and leaves nothing behind, but
carries with it all that it has acquired, enrich-
ing and concentrating itself upon itself.

So that none of the other philosophies (parties tc us) just
degenerated or died, but their achievements have been incorporated
in the new philosophy or party and this new has been enriched
"concentrating itself upon itscif" for we have that new source,
the third layer.
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Now watch this: "Each new stage of exteriorization (that
is, of further determination) is also an interiorization, and
greater extension is also higher intensity." (p. 483) What a
more perfect description of going outward with B, and becoming
richer inward and mcre intense,

"The highest and acutest point is simple personality,”
continues Hegel, "which, by virtuc alone of the absolute dia-
lectic which is its nature equally holds and comprehends every=
thing within itself because it perfectly liberates itself..."

S50 we are back at liberation and until the end of The Absolute
Idea that will be the theme, liberation, freedom and an absolutely
uncompromising, Bolshevik attack on imnatience. If you are right
and the Unhappy Consciousness should somehow go as part of Abern-
ism -~ and I agree with you there -- then nevertheless I will rot
let go of Leland. Just listen to the absolutely devastating
analysis by Hegel, and remember Hegel does it as he has already
approached freedom and we met that type when we approached inde-
pendence:

That impatience whose only wish is to go be-
yong the determinate (whether in the form of
beginning, object, finite, or in any other
form) and to be immesdiately in the absolute,
has nothing before it as object of its cogni-
tion but the empty negative the abstract in-
finite, -- or else would-be absolute, which

is imaginary because it is neither posited nor
comprehended. (p. 484)

I am shaking all over for we have come to where we part
from Lenin, I mentioned before that, although in the approach
to the Absoclute Idea Lenin had mentioncd that man!s cognition
not only reflects the objective world but creates it out that
within the chapter he never developed it. Objective world
comnections, materialism, dialectical materialism it is true, but
not the object and subject as one fully developed -~ that!s what
he saw. Then he reaches the last paragraph: "For the Idea
posits itself as the absolute unity of the pure Notion and its
Reality, and thus gathers itself into the immediacy of Being; and
in doing so, as totality in this form, it is Nature."

There Lenin stops -- it is the beginning of the last para-
graph -- and he says: "This phrase on the last page of the
Logic is exceedingly remarkable., The transition of the logical
idea to Nature. Stretching a hand to materialism. This is not
the last phrase of the Logic, but further till the end of the
rage 1s unimportant."

But, my dear Vladimir Ilyitch, it is not true; the end of
that page is important; we of 1953, we who have lived 3 decades
after you and tried to absorb all you nave lefb us we can tell
you that,.
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Listen to the very next sentence, "But thils determinatior
is not a perfeccted becoming or a transition..." Remember how
transition was everything to you in the days of Monopoly, the
eve of socialism. Well, Hegel has passed beyond transticn, he
says this last determination "the pure Idea, in which the detcr-
minateness or reality of the Nection is itsell raised to the level
of Notion, is an absolute liberation, having no further immediate
determination which is not squally posited and equally Wotion.
Consequently there is no transition in this freedom...."The
transition here therefore must rather be taken to mean that the
Idea fr?ely releases itself in absclute sclf-security and self-
repose."

You see, Vladimir Ilyitch you didn't have Stalinism to
overcome, when transitlons, revolutions seemed sufficient to
bring the new society., Now everyone looks at the totalitarian
ong-party statc, that is the new which must be overcome by a totally
new rcvolt in which everyone expericnces "absolute liberation.”
S0 we build with you from 1920-3 and include the experience of
three dccades.

But, H, (Hauser, not Hegel) I have not finished yet, not
that last paragraph in Hegel, nor my summation, for we must re-
trace our steps to the paragraph before and as we do, let's keep
in mind Marx's last chapter of Capital (Vol. I). Hegel writes:
"In so far s the pure Idea of Cognition is enclosed in sub-
jectivity, and therefore is an impulse to transcend the latter
and, as last result, pure truth becomes the beginning of another
sphere and science. This transition need here only be intimated."
(p. 485) And then he goes into how the Idea posits itself and
is liberation. That, he says, he cannot fully develop here; hc
can only intinate it.

Now you will recall that that is precisely what Marx does
in the Accumulation of Capital when he reaches the laws of con-
centration and centralization of capital and socialization of
labor. He says he camnot develop those, but he can give an in-
timation, and this intimation turns out to be that 1) the ultimate
wolld be centralization of capital "in the nands of one single
capitalist corporation® 2) that it would not matter if that
occurs peacefully or violently, 3) but that with the centralization
grows also the revolt, and it is not just any revolt but one that
is "organized, united, disciplined by the very mechanism of
capitalist production.®

H, are you as excited as I? Just as Marx's development of
the form of the commodity and moncy came from hegel's syllogistic
U P T, so the Accunulation of Capitel (the Gerneral Absolute Law)
is bascd on the Absolute Idea-
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Remember also that we kept on repeating Lenin's aphorism
that Harx may not have left us "a Logic" but he left us the logic
of Capital. This is it -- the logic of Capital is the dialectic
of bourgeois society: the state capitalism at one pole and the re-
volt at the other.

At one stage we tried to divide sccializaticn of labor from
revolt, the form being still capitalistic, and the latter the
beginming of socialism. We didn't get very far because that
soclialization was capitalistic but revolt liberates it from its
capitalistic integument. Iiarx, however, dealing with the dia-
lectic of capitalist society did not nake the ncgation of the
negation any more concrets, but, on the contrary, in the last
chapter returns to the origins of canitalism.

How we are ready to return to the last few sentences of
the Legic ending with "But this next resolntion of the pure
Idea -- to determine itself as external Iaca -- thereby only
posits for itself the mediation out of which the Notion arises
as free existence that out of cxternality has passed into itself;
arises to perfect its self-liberation in the Philosophy of Spirit,
and to discover the highest Notion of itself in that logical
sciencec as the pure Notion which forms a Wotion of Itself.

(Please, Hauser, can you get a hold of a copy of Philosophy
of 3pirit or is it HMind? I am brazen cnough to want to swim there
too. I haee an instinct that we couldn't get very far there when
we tried it before because we equated 1lind to party, but now that
I believe the dialectic of the Absolute Idea is the dialectic of
the party, I feel thet Mind is the new soclety sestating in the
old, and I feel sure we could get a Lot of very valuable dia-
lectical developments there, and what is so significant about
that also is the building of the new within the old makes it
possible to stop jumping from high point to high point but rather
to follow concretely since this new is in the daily struggle.)

Somewhere in the letters about Lenin'!s Philosophic Hotebooks
it is stated that Lenin was aware of the gap between his Universal
("to a man" ) and the concrete Bussian proletariat, where we are
more aware of the identity of the Universal and the concrete
American proletariat. What, further, these two years of our organ-
izaticn showed was the high stage of social consciousness of the
new layers attracted to us: they practice in the paper before
they join and yet they appreciate lcederskip. Ferhaps I'm stretch-
ing but I feel that in the Absolute Ceneral Law when larx was
developing the dialectic of bourgeois society to its limit and came
up with the rovolt "united, ovganized and disciplined" he also set
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the limits to the dialectic of the party which is part of bourge-
ois society and will wither with its passing as will the bourgeois
state, It appears to me when objective and subjective are so inter-
penetrated that the preoccupations of the theoreticians cof the

man on the strecet is can we be frec when what has arisen is the
onc-party state, the assertion of freedom, "personal and free'

and full liberation takes precedence over economics, politics,
philosophy, or rather refuses to be rent asunder into three and
wants to be one, the knowledge that you can be free.

Do you remember the letter of May 20, 1949: "We are poles
apart from Hegel but very close to him in another respect. As
materialists we root man in his environment, but now that the
real history of humanity is abcut tc begin, the Hegellian concept
‘of speculative reason, comes to life with us, as never before,
and on our basis.”

He
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May 20, 1953

Dear Hauscr:

Please do not interpret this as any prodding of you to
commit yoursclf on ny analysis of the Ahsclute Idea; it is only
that I camnot stand still and sc rushed directly to the Philosopy
of Mind. I then rerecad the Preface, Introduction and Absolutc
Knowlcdge in the Phenomenclozy of riind, the Introduction, Three
Attitudes to Cbjectivity. and the Absolutc Tdca in the gmmllﬂr
Logic and the Absslute Ideca in the Zeience of Legic. After that
I read from cover to cover Lgni“‘s phenomernal Vol, IX which is the
Absolut:z Idca in action, reread Harx's Accumulation of Capital

and the TFctishism of Comaedities in Vel, I of Capital, and the
final part in Vol., III, and the Civil Yar in Frence. All this

I did on my own time, so to spcak, that is to say, between 11 PN
and 2 All after putting in very full days and cvenings in concrete
organizaticnal aciivity. I notc theee facts only in order to
show how this Absolute Idea has me ccming and going. Along wit
keeping all these in the back of my head then as I read the
Philosophy of Iiind, I made up the following outline of the devel-
opment of the vanguard party anc its relationship to the mass
movenents:

The party es a "simplc" class instrument -- Communist League,
the First International (reflecting 1843 class struggles and
the Paris Commune).

The party as divider c¢f poli%tics from sconomics -~ the

German Sociazl Democracy {(trade union aristocracy
of labor and the 1914 botraval).

The party as different social layers -- 1920 -~ (in Russia
Lenin to leaders arnd ranks; in Germany ranks to
leaders).

The party as suppresscr of ranks and destroyer of revclu-
ticnism -- Stelinism -- (3panish Revolution, CIO,
Naticnal Rasistance !lovenents). 1923-53

Now ourselves, 41-55 -~ clarification of idcas, elaboration
of tn;ory 2yes on mass movements. 151-53 -- life
in parcy and third layer as source of theory. Sone-
tetally neyw appears--100 years beccmes practically
N0 more than mere backgreund for listening and digging
B, Wonman, Youth -- 311 come from ranks -- something
like the Great Deginning in Russia. dhat is so re-
merkable is that it comes 210t as direct result of any
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rﬂvolutlou, but rather as the accunulated ex-
periences and feelings and social thinking

when placed in the OPpr? theorctic and cli-
“matic atnosphere of live people.

To this the paper is the climax nct alone becauec it has never becn
but because it c¢ould never have been. Only one who knew it could
go throusgh the Toil of the negative, the laber and suffering, of
not a single break in the cadre of the "continuators" of Leninisn
And (note the "and" rather than a "but") only when it did appear
can we have perspectives that we have. This therefore.is not just
& general interpenctration of cbjective and subjcctive but one so0
concrete that it is impossible to say where theory leaves off and
practice begins. This can bc so ornly because the elements of

the new society arc everywhoerce in evidence.

Pirst now rou are wherc I was as I rcad the Philesophy of
Mind which, to me, 1is the nevr society. That's what materialistic
reading of the final chapters of Hegel means to me. (To say the
end of Hegel is highly idealistic is to deny that the dialectical
laws apply in their totality. Perhaps I am very rash but that
is how I feel at this moment. Unfortunately, in this field I can
do no more than fecl for I meost certainly have no knowledge or
practice and I an totally dependent on you, )

I 1imit myself to the fcllowing scceticns of the Philosophy:
Introduction, Free liind, Absclute I7ind,

In the Introduction Hegel states what the hree stages in
the developmnent of the [Mind ere: i) in the foerm of self-reletion
wherc "the 1deal totality of the Idca" is, it is '"self-contalned
and free," "~ 2) lioving from the iiind J_ubu0u1xv he comes to the
second stage or “Eho forn o*”;palitv" aud in this objective world
"freedom presents itself undcr the shape of necessity." 3) From
1iind Objective we reach [lind Absolute "that unity of nind as
objectivity and of mind as ideality and concent, which esscntially
%ndtic?ually iz and for ever produces itself, mind in its absclutc

ruth."

Hegel continues (/38

The two first parts of tlie doctrine of iiind cmbrace
the finitec mind. Nind is the infinitc Idea: thus finitude here
means the dispropertion between the cconcept and the reality -- out
with the qualification that it is a shadow cast by the mind's own
light -~ 2 show or illusion which the mind implicitly imposes as
a barrier to itsclf, in order, by its removel, actually to
realize and becone bon501015 of freccom as 1ts very bcing, ie,
to be fully Q&ﬁ¢igsuug. The several steps of this activity, on
each of which, with thelr scmilance of being, it is the function
of the finite mla& to linger, and tiarough which it has to pass,
are steps in its liberation, In the full truth of that libera-
tion is given thp ldentification of the three ctoges -- finding
a world presupposed before us, generating a world as cur own crea-
tion, and gaining freedom from it and ia it, To the infinite
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form of this truth ths show purifies itself till it becomes 2
cecnsciousness of it.

"A rigid avplication of the catezory of finitude by the
abstract logician is chiefly seen in dealing with lMind and recason:
it is held not a mers matter cof strict logic, but treated alsc an
a moral and religious concern, to adherc to the point of view
of finitude, and the wish to go further is reckoned a mark of
audecity, if not of insaunity, of thought."

{Remember "soviets in the sky"?)

If we go from this audacious thinking directly to the Frce
Mind or end of Section 1 of Mind Subjective, we will meet with
free will in a new sccial order:

Actual free will i3 the unity of theoretical

and practical mind: a free will, which recalises
its owm freedon of will, now that the formalisn,
fortuitousness, and contractedness of the practical
content up to this point have »cen superseded.

By superscding the adjustments of means therein
contained, the will is the immediatce individuality
self-instituted, -- an indivicduality, however,

also purified of all that interferes with its
universalism, i.c., with freedcn itself.

In a word, nct the free will of the Zzo, the unhappy con-
sciousness, but thc free will of the social individual, "an
individuality...purified of all that interferes...with freedonm
itself,"

To get to the "will to liberty (which) is 110 longer an im-
pulse which demands its satisfactior, but the permanent character--
the spiritual consciousness grown into a non-impulsgive naturc®,
Hegel caunot aveild history, the concrete development:

when irndividuals and nations have once 2ot in their
heads the abstract concept of full-blown liberty,
there is nothing like it in its uncontrocllable
strength, just becausc it is the very essence of
mind, and that as its very actuality. Whole con-
tinents, Africa and the fast, have ncver had this
idea, and are without it =still. The Grecks and komans .
Platc and Aristotle, even the Stolcs, did not have
it. On the coutrary, they sair that it is only by
birth (as c.z. an Athenian or Spartan citizen), or
by strength of character, education, cr philosophy
(--the sarme iz free cven as a slave and in chains)
that ths hurarn being is actually free. It was through
Christianity tiiat tihis idea came into the wcerld.

(I'11 be d---d if for us I will need to stop to give the

materialistic explanation here, I'm ncet fighting Hegells ideal-
isw but trying to absorb his 2ialcectics. Anyone who can't think
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of the Inductrial and Prench Revolutions as the besinnings of
nodern society, or know that wvhen will to liberty is no longer
nere impulse but "nmermanent character!", "spritual consciousncss®
it just means and can mean only the proletariat that has absorbed
all of science in his werson, that person better not try to
arapple with iHesel. )

Then a rejection ol property, the "have" of possession, and
directly to the is of the neu cociety: "If to be aware of the
idea -- to be aware, i.c., that wen arc aware of freedon as theilr
essence, aim, and object -~ is matter of speculation, still this
very idea itself is the actuality of nmen -- not something which
they have, as men, but which they are."

We are ready for the Absolute Mind. I will limit myself to
the concluding four paragraphs, f574-7577.

Hegel begins his conclusions about philosophy which "is the
self-thinking Idea, the truth aware of itself" by referring us to
the Absolute Idea in the Smaller Logic, and there Hegel issued a
warning, "It is certainly possible to indulge in a vast amount of
senseless declamation about the idea absclute. But its true con-
tent is only the whole system of which we have been hitherto exam-
ining the development."

Back to /574: "the logical system, but with the significa-
tion that it is universality approved and certified in concrete
content as in its actuality."

I'm here reminded of that total Introduction to the 3Smaller
Logic (or perhaps it is time to begin callinrg it be its right nane,
Encyclopaedia of the Philosoprhical Sciences, since the SL is Part I
of it and the Pnilosophy of liini that corcerns me now Part III)
where he says "the Idea is not go fezhle as merely to have a
right or obligation to exist without actualliy existing." And most
certainly Socialism "is not so feeble as merely to have a right
or obligation to exist without actually existing." Quite the con-
trary the new society is gvident everywhere, appears within the
old.

Let us return to Hegel, still /574, "In this wey the science
has gone back to its begimmning: its result is the logical systenm
but as a spiritual principle: out of the presupposing judgement,
in which the notion was only implicit and the beginning an immediate---
and thus out of the appearance which it had there -- it has risen
into its pure principle and thus also into its proper medium."

» This appearance "gives the motive of the further development."
S0, 1like all rational thinkers, we are back at the form of the
syllogism: "The first appearance is formed by ths syllogism, which
is based on the ILogical system as starting point, with Nature for
the middle term which couples the Mind with it. The Logical princi-
rle turns to Nature and Mature to Mind."
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The movement is from the logical principle or theory tc
rature or practice and from practice not alone to theory but
to the new society which is its essence: {Nobte scrupulously
how this development, this practice, sunders itself)

Nature standing between the iind anda its

essence, sunders itself, not indeed to extremes
of finite abstraction, nor itself to something
away from them and independent, -- which,

as other than they, only serves as a link between
them: for the syllogism is in the Idea and
Nature is essentially defined as a transtion-
point and negative factor, and as implicitly

the Idea.

Thus the sundering of practice has bcen neither to nount
the "extremes of finite abstraction' nor as mere link between
practice and theory for the triangular development here means
that practice itself is "implicitly the Idea."

"Still, continues Hegel, The mediation of the notion has
the external form of transition, and the secience of Nature pre-
sents itself as the course of necessity, so that it is only in
the one extreme that the liberty of the notion is explicit as a
self-amalganation.”

By all means let's follow Hegel and hold back from skipping
a single link, but also let us not forget that this is only the
first syllogism, while "in the second syllogism this appearance
is so far superceded, that that syllogism is the standpeint of
the iind itself, which -- as the mediating e<ent in the pro-
cess -~ DPresupposes Nature anl couples it with the Logical prin-
ciple. It is the syllegism where wind rsflects on itself in the
Idea: rhilosophy appears as a subjzctive cognitiocm, of which
liberty is the aim, and which is itself thc¢ way to produce it.”

{(.'575)

Here then Mind itself is "the mediating agent in the pro-
cess." I cannct help but think of lNarx coacluding that the
Commune is "the form at last discovered:to work out the economic
emancipation of the proletariat", and of Lenin in Vol. IX saying
that the workers and veasants "must understand that the whole
thing now is practice, that the historical moment has arrived
when theory is being transformed into practice, is vitalised by
practice, corrected by practice, tested by practice," and on the
same page (420): "The Paris Commune gave 2 great example of how
to combine initiative, independence, freedom of action and
vigour from below with voluntary centralism free {rom stereo-
typed forms." And so I repent “‘ind itself, the new society, is
the "mediating azent in the process.!

This is where Hegel arrives at Absoclute #ind, the third
syllogism: "The third syllogism is the Idca of philosophy, which
has self-knowing, the absolutely-universal, for its middle term:
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a middle, which divides itszlf into Mind and Nature, making the
former its presupposition, as process of the Idea subjective
ctivity, and the latter its universal extremcs as process of the
cbjectively and implicitly existing Idea."

No wonder I was so struck, when working ocut the layers of
the party, with the Syllogism which disclosed that either the
Universal or the Particular or the Individual could be the middle
term. Note carefully that the "middle which divides itself" is
nothing less than the absclute universal itself and that, in
dividing itself into Mind end Nature it makes lMind the presupposi-
tion "as process of the Ideals subjective activity' and Nature
"az process of the objectively and implicitly existing Idea."

Here, much as I try nct cnce again to jolt you by sounding
as if I were exhorting, I'm too excited nct to rejoice at what
tinis means for us. But I'll stick close tc Hegel and not go off
for visits with Lenin and Varx., Hoegel says that the two appear-
ances of the Idea (Socialism in the form of the Commune and the
Soviets) characterizes both its manifestation and in its pre-
cisely is "A unification of the twe aspects.”:

The self-judging of the Idea into its two
apresarances (#575-6) characterizes both as its
(the self-knewing reason's) manifestations: and
in it there is a unification of the two aspects:--
it is the nature of the fact, the notion, which
causcs the movement and development, yet this
same movement is equally the action of cognition.

The eternal Idea, in full fruition of its essence,
cternally sets itgelf to wori, engendars and en-
joys itsclf as atsolute Mind,.

We have entered the new soclety.
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May 22,

Dear W:

I can't let yours or May 2C on the Absoiuvte Idee pass with-
out this no te, even though, as you can imagine I am very rushed.

I think that these notes represent our Philosophic Motesbooks,
comparable to thosc of VL in 1915.

ihen I woke up on the morning of the 15th and decided to send

you a specilal delivery retracting what I had originally said a-
bout your last two pages on the Absolute Idea, this is wnat went
through my mind. iHauser, you're a damn foeol, Have you any idea
what it meens fer Weaver, with 2% ycars of Bolshevism behind her,
to become enamoured of the Absoluts Idea and Hegel's concept of
self-relaticn? Now your lettzor of the 20th makes it even clearer
what a damn fool I was, When you, Heaver, make this leap, it is
the final lcap of the part from 21l separation of the party from
the mass, and of the leadcrship from the party.

This 1is what occurs to me concretely.

1) Hegel's contemplation cf the Absolute Idea is idrferent
from Aristotle's., Aristotle's was bhased on a slave society, the
concept of man s a "rational arimal', an idealism which was
socially based. Hzgel's was the result of the dialectical move-
ment of the history of society and the history of the pure fornm
of the movement, moved from the 4Absoluts Idea to Nature, showing
the same dialectical develcopment in Naturce as had been in Mind.

Why then didn't dMarx and Lenin sec this? That is a very
important point. To the extcit that thay 4idn:t, they had,not,
because they could not, in ths existingy historical circumstances,
make the complete break from all ideas of the party separate from
the mass and leading it.

That is the historical task that remeined for us.

2) When the leader and the party (Hot the vanguard party
in the sense of an ziite but a party in the sense of curselves
representing a reflection ¢f the world outside) makcs this leap,
it is a rcflzsction of the stage which tihz masses themsclves have
reached., Do you recall 3Blaine's qucustions to me about Part IV of
Document 1? That absolute patience on the nert of the mass, that
knowledse cf powers, that unity of conditicns and purpose which is

not separate from activity, iz the invading socialist society.

3) ile can now make as a theme of Document #2 what has been
missing from it up te now -~ the getting rid of all forms of small
mass partyism and clinuicsm. Trom the ‘lest Virginia (Fall of 1951)
to this on the Absolute Idea (ihay 1953) is the history woth of the
development of the leadership and of tne organization -- oursclves,
as well as of the procecss from the post-World War CP to curselves.,

Hl



